Roger Williams was born and educated in England, but emigrated as a Puritan to Massachusetts
in 1630. He is credited as being one of the co-founders of the Baptist Church in America. In
1635, he was banished from the Massachusetts Bay Colony due to his Baptist views. He then
founded the town of Providence, Rhode Island. He was president of Rhode Island from 1654 to
1658. Williams’s belief in religious tolerance led Rhode Island to become the first colony to
protect religious freedom.
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Preface [Outline of the book]
FIRST, that the blood of so many hundred thousand souls of Protestants and Papists, spilt in the
wars of present and former ages, for their respective consciences, is not required nor accepted by
Jesus Christ the Prince of Peace.
Secondly, pregnant scriptures and arguments are throughout the work proposed against the
doctrine of persecution for causes of conscience.
Thirdly, satisfactory answers are given to scriptures, and objections produced by Mr.
Calvin, Beza, Mr. Cotton, and the ministers of the New English churches and others former and
later, tending to prove the doctrine of persecution for cause of conscience.
Fourthly, the doctrine of persecution for cause of conscience is proved guilty of all the blood of
the souls crying for vengeance under the altar.
Fifthly, all civil states with their officers of justice in their respective constitutions and
administrations are proved essentially civil, and therefore not judges, governors, or defenders of
the spiritual or Christian state and worship.
Sixthly, it is the will and command of God that (since the coming of his Son the Lord Jesus) a
permission of the most paganish, Jewish, Turkish, or antichristian consciences and worships, be
granted to all men in all nations and countries and they are only to be fought against with that
sword which is only (in soul matters) able to conquer, to wit the sword of God s Spirit the Word
of God.
Seventhly, the state of the Land of Israel, the kings and people thereof in peace and war, is
proved figurative and ceremonial, and no pattern nor president for any kingdom or civil state in
the world to follow.
Eighthly, God requireth not a uniformity of religion to be enacted and enforced in any civil state;
which enforced uniformity (sooner or later) is the greatest occasion of civil war, ravishing of

conscience, persecution of Christ Jesus in his servants, and of the hypocrisy and destruction of
millions of souls.
Ninthly, in holding an enforced uniformity of religion in a civil state, we must necessarily
disclaim our desires and hopes of the Jew's conversion to Christ.
Tenthly, an enforced uniformity of religion throughout a nation or civil state, confounds the civil
and religious, denies the principles of Christianity and civility, and that Jesus Christ is come in
the flesh.
Eleventhly, the permission of other consciences and worships than a state professeth only can
(according to God) procure a firm and lasting peace (good assurance being taken according to
the wisdom of the civil state for uniformity of civil obedience from all sorts).
Twelfthly, lastly, true civility and Christianity may both flourish in a state or kingdom,
notwithstanding the permission of divers and contrary consciences, either of Jew or Gentile.
***
[T]he proper means whereby the civil power may and should attain its end are only political, and
principally these five.
First, the erecting and establishing what form of civil government may seem in wisdom most
meet, according to general rules of the world, and state of the people.
Secondly, the making, publishing, and establishing of wholesome civil laws, not only such as
concern civil justice, but also the free passage of true religion; for outward civil peace ariseth and
is maintained from them both, from the latter as well as from the former.
Civil peace cannot stand entire, where religion is corrupted (2 Chron. 15. 3. 5. 6; and Judges
8). And yet such laws, though conversant about religion, may still be counted civil laws, as, on
the contrary, an oath cloth still remain religious though conversant about civil matters.
Thirdly, election and appointment of civil officers to see execution to those laws.
Fourthly, civil punishments and rewards of transgressors and observers of these laws.
Fifthly, taking up arms against the enemies of civil peace. . . .
[M]agistrates, as magistrates, have no power of setting up the form of church government,
electing church officers, punishing with church censures, but to see that the church does her duty
herein. And on the other side, the churches as churches, have no power (though as members of
the commonweal they may have power) of erecting or altering forms of civil government,
electing of civil officers, inflicting civil punishments (no not on persons excommunicate) as by
deposing magistrates from their civil authority, or withdrawing the hearts of the people against
them, to their laws, no more than to discharge wives, or children, or servants, from due
obedience to their husbands, parents, or masters; or by taking up arms against their magistrates,
though he persecute them for conscience: for though members of churches who are public
officers also of the civil state may suppress by force the violence of usurpers,
as Iehoiada did Athaliah, yet this they do not as members of the church but as officers of the civil
state.

. . . whereas they say that the civil power may erect and establish what form of civil government
may seem in wisdom most meet, I acknowledge the proposition to be most true, both in itself and
also considered with the end of it, that a civil government is an ordinance of God, to conserve the
civil peace of people, so far as concerns their bodies and goods, as formerly hath been said.
But from this grant I infer (as before hath been touched) that the sovereign, original, and
foundation of civil power lies in the people (whom they must needs mean by the civil power
distinct from the government set up). And, if so, that a people may erect and establish what form
of government seems to them most meet for their civil condition; it is evident that such
governments as are by them erected and established have no more power, nor for no longer time,
than the civil power or people consenting and agreeing shall betrust them with. …
God’s people...openly and constantly protest, that no Civil Magistrates...have any power over
the Souls or Consciences of their Subjects, in the matters of God and the Crown of Jesus.
…Some will here ask: What may the magistrate then lawfully do with his civil horn or power in
matters of religion?
His horn not being the horn of that unicorn or rhinoceros, the power of the Lord Jesus in spiritual
cases, his sword not the two-edged sword of the spirit, the word of God (hanging not about the
loins or side, but at the lips. and proceeding out of the mouth of his ministers) but of an humane
and civil nature and constitution, it must consequently be of a humane and civil operation, for
who knows not that operation follows constitution; And therefore I shall end this passage with
this consideration:
The civil magistrate either respecteth that religion and worship which his conscience is
persuaded is true, and upon which he ventures his soul; or else that and those which he is
persuaded are false.
Concerning the first, if that which the magistrate believeth to be true, be true, I say he owes a
threefold duty unto it:
First, approbation and countenance, a reverent esteem and honorable testimony, according to Isa.
49, and Revel. 21, with a tender respect of truth, and the professors of it.
Secondly, personal submission of his own soul to the power of the Lord Jesus in that spiritual
government and kingdom, according to Matt. 18 and 1 Cor. 5.
Thirdly, protection of such true professors of Christ, whether apart, or met together, as also of
their estates from violence and injury, according to Rom. 13.
Now, secondly, if it be a false religion (unto which the civil magistrate dare not adjoin, yet) he
owes:
First, permission (for approbation he owes not what is evil) and this according to Matthew 13. 30
for public peace and quiet's sake.
Secondly, he owes protection to the persons of his subjects (though of a false worship), that no
injury be offered either to the persons or goods of any....
The God of Peace, the God of Truth will shortly seal this truth, and confirm this witness, and
make it evident to the whole world, that the doctrine of persecution for cause of conscience, is
most evidently and lamentably contrary to the doctrine of Christ Jesus the Prince of Peace.
Amen.
_________________________________________
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That ever I should speak or write a tittle, that tends to such an infinite liberty of conscience, is a
mistake, and which I have ever disclaimed and abhorred. To prevent such mistakes, I shall at
present only propose this case: There goes many a ship to sea, with many hundred souls in one
ship, whose weal and woe is common, and is a true picture of a commonwealth, or a human
combination or society. It hath fallen out sometimes, that both papists and protestants, Jews and
Turks, may be embarked in one ship; upon which supposal I affirm, that all the liberty of
conscience, that ever I pleaded for, turns upon these two hinges--that none of the papists,
protestants, Jews, or Turks, be forced to come to the ship's prayers of worship, nor compelled
from their own particular prayers or worship, if they practice any. I further add, that I never
denied, that notwithstanding this liberty, the commander of this ship ought to command the
ship's course, yea, and also command that justice, peace and sobriety, be kept and practiced, both
among the seamen and all the passengers. If any of the seamen refuse to perform their services,
or passengers to pay their freight; if any refuse to help, in person or purse, towards the common
charges or defence; if any refuse to obey the common laws and orders of the ship, concerning
their common peace or preservation; if any shall mutiny and rise up against their commanders
and officers; if any should preach or write that there ought to be no commanders or officers,
because all are equal in Christ, therefore no masters nor officers, no laws nor orders, nor
corrections nor punishments;--I say, I never denied, but in such cases, whatever is pretended, the
commander or commanders may judge, resist, compel and punish such transgressors, according
to their deserts and merits. This if seriously and honestly minded, may, if it so please the Father
of lights, let in some light to such as willingly shut not their eyes.
I remain studious of your common peace and liberty.

